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- From this booklet the reader can get an idea of the thinking 
in the AICUF over the past few years as reflected through 
ee the Documents that were brought out. The last article on 
“Project know India’ gives an idea of what the AICUF is 
per tying to do at the present moment. The ideas of the 1979 
~-C.M. statement will be clabrated in a separate booklet. 
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_____As time is not made up of discrete instants but is a con- 
, tinuum of the past, the present and the future, the present 
_ Orientation, objectives and trends in the AICUF can be under- 

stood only in a historical perspective. It also explains why 
the AICUF never ceases to search-for relevance, to be sensi- 
_ tive to the needs and aspirations of people, especially of the 
youth. Being a movement for university students it has per- 
_ force been critical in its attitude to life and has hada bias 
_ for intellectual pursuits. 


____The origin of the AICUF goes back to 1924, when Fr. 
_P. Carty, s.j., founded at Trichy, the Catholic Young Men’s 
_ Guild to deepen faith, to know its intellectual aspects and 
to help students be its witnesses. Along with study circles 
and book discussion groups, THE RALLY was started to give 
Students a forum to express their ideas and tindings. In 1929 
he CYMG and The Malabar Catholic Youth League. founded 
in 1915 by Fr. Honore, s.j., federated to form the Catholic 


Young Men’‘s Federation. 


The South India Catholic University Federation (SICUF) 
he Was created after Pax Romana (International Movement of 
* Catholic Students) granted affiliation to the CYMF in 1937. 
_ The head-quarters of the SICUF was at St. Joseph's College, 
| Trichy. In 1949 the SICUF was reorganized on a national 
_ level and became the All India Catholic University Federation. 
|The AICUF was officially recognized by the CBCI as the 
Catholic University Movement for India. 


ss 
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___ In 1950 Fr. Louis Leguen, s.j., was appointed as Nationa} 

Director, Fr. Peter Ceyrac, s.j., joined him as his assistant in 

4951 and was subsequently appointed as the National 
rector in June 1952. 


___ The First AICUF National Congress was held in December 
#992 at Madras. An exclusive train was run from Kerala 
Men Malabar) forthe Congress. There was an explosion 


, ae 
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of joy and hope at the Congress. The Students felt tor the # 
first time ‘‘we are the revolution”. Nehru’s charm and appeal, 
his anger and impatience symbolised the mood of the youth, 


who were fighting for a modern India. 


To train a cadre of leaders for the movement, the first 
National Leadership Camp was held in May 1953 at Mysore. 
The Programme included work in a slum project. Leadership | 
camps became one of the regular programmes in the AICUF. 
At these camps various types of techniques were conducted f 
so that the students would be effective in communicating 
their ideas and relating themselves to others. These leaders 
were also encouraged to enter the professional and admini- 
strative services of the country after their graduation, SO that 
they could exert their influence in public life. 


In 1954 the National Secretariate of the AICUF ons *— 
transferred from Trichy to Loyola College, Madras. In 1955 
the AICUF hosted the first Pax Romana All Asian Seminar. 


The first Social Work Camp was held in November 1955 . 
in Tamil Nadu. Since then work Camps have been a regular 
feature in the AICUF. Students were able to come into close | 
contact with villagers and get to know their way of life and 
their problems. 


The Second National Congress was held in Ban alore a 
in 1956. The first National Seminar of AICUF wee held 
in Delhi in 1958. The delegates to the Seminar were received 
by the President of India. 


The Constitution of the AICUF was first framed in 1955 
and was again revised in August 1967. 


The Third National Congress was held in Bombay 1 
1958 and the Fourth National Congress at Ernakulam ia 
1961. The First National Convention was organized in Madras 
in 1965, in 1965 the format of THE RALLY underwent a 
age _— hy direction of Fr. James V. Keogh, $.j. 
r. Lawrence L. Colaco, s.j., was appointed National irector 
of the AICUF in 1967. The AICUF House which nee ease | 
veer th See aie AICUF was acquired in the same 

; e Secon National j it 
Madras in December 1968. vee ee igh ” 
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While in the sixties the AICUF conducted several camps 
and seminars on development (developmental decade) the 
late sixties and early seventies witnessed a marked swing 
from mere development to liberation, from mere social 
- service to social action. 


This new orientation was initiated at the May 1970 
AICUF National Consultation by a thorough study of the 
AICUF—its orientation, its functions and its role in a society 
in turmoil pitted against the majority living a sub-human life 
and outside the developmental process of the country. A 
Draft Constitution was proposed by the Consultation. 


In June 1970, Fr. Claude D’Souza, s.j., was appointed 
National Director of the AICUF. For the first time two full- 
timers George Kurian and Anand Nayak joined the team at 
the National Secretariate. The work of the full-timers was 
to visit Units and help them and to organise programmes 
for the Federation. 


The AICUF National Seminar on ‘‘Marxism and Christi- 
anity’’ held at Poonamallee, Madras, in December 1970 
issued the Poonamallee Declaration which recommended 
that the Movement commit itself to open involvement in 
concrete situations, to fight injustices. The Declaration also 
came out strongly in favour of radical changes in society and 
the educational system. 


in August 1972 Project Know India was born. The 
project is to help students who are involved in concrete 
projects to reflect on their work, to study the problems of 
the country, and to relate the two so that they could develop 
an analysis of society and subsequently an ideology and 
a strategy to effect social change. 


In order to evoke greater theological reflection on the 
historical situation of man and society today, and to elicit 
deeper motivation to strive for man’s freedom, Training 
Sessions for Advisers were begun in April 1971. Clarifica- 
tion of the Christian world vision, content of retreats, Life 
Orientation days, Liturgical and Prayer Services, methods for 
interiorisation of the Christian message by students, social 
analysis and methods and techniques of working with groups 
are the main aims of these sessions. In may 1974 Serendi- 
pity Sessions for grasping the Gospel message through the 
discovery method both personally and in groups were 
started. 
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“+h the emphasis on discovery of actual human site- — 
se ehugh eonarate experience and a serious scientific 
analysis of facts the AICUF has evolved new models of 
programmes. (see the Booklet ‘‘AICUF Programmes - Search 3 
for Relevance). These programmes are intended to give 
students deeper insight into the functioning of society both — 
at the micro and macro levels and thus to be effective agents 


of structural changes. 


Hence the present need in the AICUF of starting more 
and more Regional Documentation Centres to provide — 
students with ihe necessary background material (books and 
magazines) for the study of the problems of the country. The | 
National Centre runs a Documentation Centre which serves 
student groups rnd Advisers from all over the country to learm — 
research methods and to disseminate relevant information — 
about the problems of the country through THE RALLY and 
other publications. The AICUF House with Fathers Manuel — 
alphonse, Claude D’Souza and a Dedicated group of full 4 
timers, ex-aicufers and aicufers have been welcoming smal! q 
and big groups of studemis from different parts of the country — 
to deepen their knowledge of our society and to initiate therm 3 
into the methods of reflection-action-reflection. ; 


Pe 


From 1975 some of the Regions have started a new type — 
of activity called ‘AICUF Projects’. A village or a slum ~ 
is adopted by the region for intensive work under the diree- — 
tion of Advisers and Project Programme Secretaries. The — 
main thrust of these projects is to give an Opportunity to © 
ex-aicufers to involve themselves on a full-time basis, to 
experiment ideas and methods of development and change ; 
ana to offer the members of the region meaningful involve- 
ment. Emphasis is laid on identification with the local — 
people, non-formal education and self-help programmes. 


AiCUFers involve themselves in the university issu 

—s es 

it is much appreciated by the public. They fight for naa 

deprived democratic rights in their own colleges and in the § 
university milieu. ; 


In addition they make the public critical] i , 
ee | Cc y question t 
sicio-economic, cultural and political systems which sie | 
obviously against the interest of the majority of people 


From 1977 a number of ex-aicufers hav i 
m « e been involved 
in areas ccmpfrising of 100-200 villages afeenaare the 
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feas of involvement which enables them to shape thought 
for the rights of the oppressed and 


From July 1977 the AICUF Documentation Service 

‘Programme has started sending relevant cyclostyled material 

0M a regular basis to AICUF Advisers and others interested 
in Christian reflection and social change. 


_ Alive to the ‘signs of times’ and faithful to Christ, its 
imspirer and goal, the AICUF is continually challenged to 
amake brotherhood, justice and love a meaningful reality 
4m the life of every Indian by restructuring the milieu- 
economic, social, cultural, political and religious-in which 
man has to discover freedom and find fulfilment in contri- — 
Suting his share towards building a fraternal world. 


The Constitution 


(Catholic Service in the University) 


4. NAME and ORIENTATION 


1. The CSU (Catholic Service in the University) is @ 
community of young men and women who put their hearts 
and minds at the service of the Indian University. It takes its 
inspiration from the teachings of Christ and its inner strength 
from the liturgical and sacramental life of the Church. 


2. True to Christ’s teaching of universal charity and 
dedication to truth, Catholic Service in the University 
endeavours to bind together all men and women of good will 
for the task of building in India a student community that will 
be dedicated to the search for truth, the pursuit of social 


justice, achievement of high professional competence, and a 


selfless service of the national and jnternational community. 


Il. NATURE and AIM 


3. Officially recognised by the Catholic Hierarchy of 
India as the Movement of Lay Apostolate in the University, 
it shares in the Church’s mission of witnessing to Christ, and 
of cooperating with all men of good will forthe task of 
building in India a new world that fulfils the plan of God. 
Its specific field, however, of witnessing and action is the 
University. Its members work for a better University world, 
“exercising the apostolate of like towards like’! among. 
University Youth. Through the CSU, Christ and his Church 
are made present to the student world. 


. 4. An order to fulfil this mission, Catholic Service tn the 
University organizes its members into communities known as 
“‘units’’. Each such unit will be: 


(a) a praying community—whose members derive their 
strength for action from an active participation in. 
the liturgy, a prayerful study of the Word of God and 
an ever more intensive sacramental life. 


1 Decree on the Apostolate of the Laity. Nos 12 & 13. 
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- (b) anopen community —whose members will make their 


own ‘‘the joys and hopes, the griefs and anxieties of 
the men of this age” and for whom ‘‘nothing 
genuinely human will fail to raise an echo in their 
hearts’’. (ibid) They will welcome in their midst 
those fellow students who are in search of a deeper 
meaning of life, and extend to them genuine Chris- 
tian friendship. 


(c) an intellectually alert community—which will equip 
its members with a sound doctrinal formation, thus 
enabling them to give new answers to the new pro- 
blems in the student world and in the various fields 
of human activity—of culture, science, politics and 
socio-economic life. 


(d) aserving community—deeply committed to the 
building of a student world where every student will 
be able to fulfil nis vocation as a member of the 
human community and as a son of God. 


ill. MEMBERSHIP 


4. The membership of the CSU is open to all University 
Catholic students in Colleges, Professional Institutions and 
University Departments. Associate membership is open to all 
students wishing to share in the activities of the CSU. 


2. Each member of the CSU pays Rs. 4/-per year. Rs. 3/- 


_ being the subscription, at a concession rate, to the Federation 


organ, THE RALLY, and Re. 1/-the membership fee. The 


personal subscription to THE RALLY is recommended as a 
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means to bring all the members into close~association, and 
to familiarize them with the spirit and aims of the Federation. 
lf, for special reasons, a member cannot subscribe to the 
Federation Organ, he shall pay only the membership fee of 


Re. 1/- per year, Of this membership fee, 50 paise goes to the 


local unit: and 50 paise are retained by the Centre. The local 
units may, at their discretion, supplement their share of the 
membership fee by raising additional subscription from their 
members. Each Regional Centre bears its own expenses. 


re 


2 Const. of the Church in the Modern World. No. 1 


iV. Local units 


1. Each local CSU unit has a President, a Soumieery one 
a Treasurer elected every year. It also has a ws rctsting 
Chaplain or Spiritual Adviser. Incase ofaCS a “hoe 
only of girl students, a Sister can act, for all prac Biehop) 
poses and with the approbation of the local Ordinary (BI ’ 
as spiritual adviser to the group. 


The Officials and Chaplains/Spiritual Adviser shall form 
the Managing Committee of each local unit. 


2. Each group meets at least once amonth. Weekly 
meetings however, are strongly recommended. 


Besides the general meetings the CELL-TECHNIQUE 
should be applied whenever possible, as being the most 
efficient means of formation and action. 


Daily attendance at Mass., and frequent, even daily 
Communion are earnestly recommended to all the members. 
Whenever it is possible a monthly Mass and general Commu- 
nion should be offered by each unit to obtain the blessings 
of God on the Federation. 


V. Regional organization 


1. In view of the vastness of India and of the diversity 
of reyional problems and in order to ensure a greater effici- 
ency in the work of the Federation, the Federation is divided 
provisionally into nine regions with the possibility of sub- 
dividing them in more regions whenever the growth of the 
Federation requires it. Accordingly, all local CSU units are 
grouped for the present in the following regions: 


1. Andhra 4. Kerala—South 7. North—East 
2. Karnataka 5. Madras 8. North—West 


3. Kerala—North 6. North 9. Tamilnadu 


Since this Constitution in 1967, the Federation has been 
divided into fourteen regions as follows. 


Andhra 6. Kottayam 10. North Tamilnadu 
Frontier 7. Trivandrum 11. South Tamilnadu 
Karnataka 8. Middle-East 12. North 

Calicut 9. Mid-West 13. North-East 


Ernakulam 14. North-West 


op ON > 
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With a view to greater continuity and efficiency in hand- 
ling problems peculiar to a region or university, fixed 
Regional Secretariats should be set up. The location of these 
- Secretariats is decided by the AICUF Headquarters in consul- 
tation with the Regions. The expenses of Regional Secreta- 
riats are shared by the various units of the region. 


2. For each Region there is a Regional Committee, 
consisting of the President and Secretary of each local unit, 
the Regional Chaplain, and when necessary, not more than 
three co-opted members, chosen by the Regional Chaplain in 
consultation with the units. ! 


. 3. Each Regional Committee elects annually a President 

and Secretary for the year, who are President and Secretary 
of the CSU for the whole Region. A Regional Treasurer is 
also elected for the Region. 


4. The President and Secretary of each Region normally 
represent their Region at the Central Committee meeting. In 
case the President or Secretary or both are unable to attend 
the Central Committee meeting, then the Regional Committee 
appoints one or two suitable substitutes as the case may be. 
The Regional Chaplains are invited to the Central Committee 
meeting, but without having the right to vote. 


VI National Headquarters 
and Central Committee 


4 The National Headquarters of the CSU in India is in 
Madras, where the Central Committee meets at least once a 
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academic year, and once again 


at the beginning of the e a 
re : ditions warrant and permit it. 


towards the end of it, if con 


2 The Central Committee consists of the following 
members: Two delegates from each Region, normally the 
Regional President and Secretary; and the Chaplain-General. 
When necessary not more than three coopted members are 
chosen by the Centre in consultation with the Regions. 


The various Regional Chaplains are also invited as consul- 
tative members, without having the right to vote. 


3 The main functions of the Central Committee: 


(a) to elect the President, Vice-President, Secretary, 
Joint Secretary and Treasurer of the Federation ; 


(b) to draw up the general programme of study, and 
decide onthe major activities for the year; ; 


(c) to decide on the formation of Regions, location of 
Regional Secretariats, and to affiliate new units ; 


(d) to select delegates to Pax Romana, and other meet- 
ings and Congress. 


_ 4 The President shall preside over the deliberations of 
ihe Central Committee. If the votes are equal, he shall have 
the casting vote. 


S For reasons of convenience and efficiency the Generaf 
Secretary and Treasurer are normally from the Madras Region 
where the National Headquarters is situated. They are res- 
ponsible along with the General Chaplain for the daily admi- 
nistration of the Secretariat and emergency decisions. 


6 The quorum for the meeting of the Central Committee 
is half plus one of the total membership of the Committee. 
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Vil Election of Officials 


The various Office-bearers of the CSU atall levels are 
to be qualified not only by ability, but chiefly by true aposto- 
lic zeal. Ifthere arises some serious doubt regarding the 
qualifications of one of the Office-bearers, the decision of 
the Chaplain, who represents the Hierarchy, is final. 


Vill Feast of the Federation 


The titular Federation is the Feast of Christ the king 


‘(the last Sunday of October) in whose name and for whose 


love the CSU units have joined together in order to spread 
more efficiently His Kingdom. 


The secondary patron ofthe Federation is St. Thomas 
Aquinas who is the Patron of the entire Pax Romana Move- 
ment and whose feast falls on 7th March. 


IX Spirit of the Federation ° 


Each member of the CSU is to keep in mind that the work 
ofthe CSU is quite different fromthe work of any other 
student organization. Being a Catholic Action Movement, 
and, as such, a participation in the work of the Hierarchy, the: 
work of the CSU is essentially supernatural. It aims at esta- 
blishing Christ’s Kingdom according to the words of St. Paul: 
Instaurare omnia in Christo. ‘‘To build up everything in Christ’ ’ 
The spirit that should animate them, therefore, especially the 
officials, is not the spirit of self seeking but a spirit of service 
and of true Christian Charity. It is this spirit, much more 
than any written constitution, which will help our Federation 
to go forward and fulfil the great expectations laid upon 
it by the Church in India. 


X The Constitution may be amended by a National Congress 
or National Convention of the Federation, and not by 
the Regional or Central Committee. 


15th August 196. 
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Draft Constitution (1971) 


PREAMBLE 


ia today is a tremendous challenge to every young 
idee a this nae country. Accepting this challenge, we 
the members of the All India Catholic University Federation 
therein after referred to as the AICUF have united witha 
vision of a society where every man Is free to live total 
human life, free from all exploitations, where the basic 
values of Truth, Love, Human Dignity, Social Justice and 
Peace prevail and where democracy is the way of life for 
‘the people. 


We shall endeavour to always relate education to the 
‘needs of the society. Identifying completely with the masses 
‘Of India we shall strive for materialising their hopes and 
aspirations. 


Realising that the Gospel is a message requiring commit- 
‘ment to human reality and to contemporary history we deem 


it Our responsibility to revolutionise the Church to manifest 
‘the true spirit of Christ, 


in our endeavour to bind together all people of good- 
will to build a new society that is in keeping with the plan of 
God we adopt this Constitution for the AICUF. 


OBJECTIVES : 


1. To develop in its members a genuine Christian life 
and a personal realisation of the implications of their 
FAITH strengthened by an active participation in the 
Liturgy and a prayerful Study of the Word of God. 


2. TO create an awareness among the youth. of the aeed 
for radical changes in the social, economic, political, 
cultural and educational fields and to lead them to 
concrete action to effect the changes. 
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To build in India a student community that will be 
committed and dedicated to the search for truth, the 
pursuit of social justice, achievement of high pro- 
fessional competence and selfless service of the 
National and International community. 


To present to students of various Faiths, an opportu- 
nity for commitment and service, developing in them 
a sense of values and their talents for leadership. 


To revolutionise the Church in order to make it more 
relevant to the times in the true spirit of the Teaching 
of Christ. : 
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The Poonamallee Declaration 


(The concluding statement of the AICUF National Seminar 
on Marxism and Christianity’’ held at Poonamallee, Madras 
from 28 December 1970 to 2 January 1971). 


Our Hope 


We students from all over India, assembled at Poona- 


mallee, Madras, believe with the Second Vatican Council 
that the future of humanity lies in the hands of those strong 
enough to provide coming generations with reasons for 


living and hoping. We want to be among those men and 


women who will reassure mankind that life is worth living 
after all and all is not lost. Our world is one fraught with an 
overwhelming mass of selfishness, exploitation and inhuma- 
nity. We were born into an unjust society and we are deter- 
mined not to leave it as we have found it. Indeed, the Church 
herself, as the Council avers, “by virtue of the gospel 
committed to her, proclaims the rights of man and acknow- 
ledges and greatly esteems the dynamic movements of today 
by which these rights are everywhere fostered”’. 


A Just Society 


Therefore an integral part of our Christian vocation is the 
establishment of a just society on earth. Now society is a 
community of persons and groups of persons. The quality of 
relationships between social groups and persons would 
determine whether a particular society is Christian or not. 
Social relationships which do not contribute to creating a 
Community are therefore unchristian. When man attempts to 
build a society that is based on mere competition and selfish 
individualism, he alienates himself socially and spiritually 
from his fellowmen. Itis inthis sense that we condemn 
Capitalism as basically immoral and unchristian. 


Radical Commitment for a Radically New Society 


In India today, the vast majority of our fellowmen are 
doomed toa sub-human and often meaningless existence. 
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The differences between those who have and those who have 
not are scandalous. A society in which the fruits of the earth 
are the monopoly ofa few, where values are based upon 
material acquisition, where nobility and decency are synony- 
mous with money, where people suffer from malnutrition and 
slow death by starvation-such a society is unjust, is not at 
peace, and cannot experience Community. We believe that 
it would amount to a denial of Christ if we remain silent 
spectators in this sorry spectacle of degraded humanity. We 
concede that we ourselves have contributed substantially to 
the prevailing state of affairs, but our belief in Christian hope 
arouses in us a new sense of radical commitment to the 
creation of a better society. Such a radical commitment 
involves constant prayer and reflection; a study of the social 
sciences and social doctrines of the Church and direct 
confrontations with oppressive structures. 


On Violence 


On the question of violence we have this to say. Where 
change cannot be achieved through peaceful methods the 
preservers of oppressive social structures will bear a heavy 
responsibility if they create an explosive situation where 
violence is the only solution. 


Erom this Seminar on Marxism and Christianity we have 
come to the following conclusions. While we do not accept 
the limitations of the materialistic philosophy of Marxism or 
approve of the excesses of communistic regimes, we find in 
Marxism values which we can accept as Ourown. Therefore, 
we will attempt to better understand the Marxist concept of 
theory and praxis in view of critical collaboration with those 
professing Marxism. However, we would like to emphasise 
the need to dialogue and collaborate with all progressive 
forces. 


Our Primary Objective : 
Revolution in the Educational System 


One of our primary objectives as students is a revolution in 
the present educational system. We believe that the system 
of education in India is not geared to the improvement of the 
socio-economic situation in India and is no help to the social 
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country needs today. The goal of education 
a pean aia tan and includes an understanding of 
his social conditions, his relationships with fellow humarn 
beings and also a profound desire to do all he can to uproot 
all that may be an impediment to the achievements of this 
end. Education should arouse inthe student a questioning 
mind, an incentive to reflect deeply and very seriously and it 
should not be viewed as a mere passport to a job. Ous 
religious formation should also be intensified so that it 
brings forth not mere pseudo- respectable gentle-folk but men 
and women with a keen sense of their Christian vocation to 
be Christ-like and help complete the work of incarnation.. 
May be an absolute paradise is not possible on this earth but 
it does not meanthat ours cannot be a far more Christ-like 


society than it is now. : 
g 
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Formation of Action Groups 


We intend to form groups of committed students every- 
where; groups which will include dedicated non-christians 
too. These shall make a deep study of their socio-economic 
environment, analyse its problems and propose and try out 
solutions. 


Committed to a New Type of AICUF 


All attempts should be made to stifle all that smacks 
of smugness, _ self-sufficiency, antipathy and alienation 
which is all too commonly a feature of the average youth’‘s 
personal make-up, We shall see to it that our units really 
form committed youth who really stand and live by essential 
Christian values, above all after the example of the revolu- 
tionary Christ. They should exhibit in their lives complete 
unselfishness, absolute dedication to the cause of man anda 
deep sincere love that is genuinely human. 


} e -2s a Os yatta 
ee Pee gma A 


‘ 


-AICUF Advisers’ Submission 
g Poonamallee 


Our Goal: A Fraternal City 


7 1. The AICUF Advisers who participated in the Poona- 
mallee AICUF National Seminar ‘on Marxism and Christianity’ 
- (Dec. 28, 1970 to Jan. 2, 1971), believe that the AICUF 


va stands for what Jesus wants to see blossoming on earth 


namely, a society based on universal justice and brotherhood. 
They hold that the Christian Churches in every locality are the 
signs and initial realization of this new society, as well as an 
incentive to toil and struggle for its full realization. The 
__ AICUF is one of God’s many collaborators in the Church and 
outside it for the building of a fraternal city. 


~ Confronted With New Situation 


2. We see that the conflicts, questionings and contesta- 
tion growing in society at large and in the Churches in other 
countries are reflecting also in the Indian Churches, and are 
becoming articulated with increasing clarity by Christian 
youth. Among Christian university students there is a steady 
decline in the awareness of religious needs. There is growing 
dissatisfaction with the official Church, estrangement from 
its organizational aspects, and criticism of the hierarchy. 
Some experience difficulties even with certain dogmos and 
moral teachings of the Church including the divinity of Jesus. 
At present these constitute a small trickle but a drop is added 
to it every day. A smaller minority, also growing, is even 
alienated from God. A good many students are influenced 
by the permissivenes of society and tend towards mediocrity. 
These tendencies are not universally verified nor equally 
articulated; but one fact is noteworthy, It is often the better 
type of students, the more intelligent and thoughtful and 
committed that are found among those alienated from Church 
and God. These young people need very special help and 
guidance to enable them Orient and integrate themselves in 
the complex and rapidly changing world of today. 
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Our Training is of Little Help 


3 But we, AICUF Advisers, find ourselves on the whole 
unequal to the task. We are painfully aware of the inadequacy 
of our theological equipment and spiritual preparation to 
meet the religious needs of India’s young intelligentsia. We 
fail to grasp all the dimensions of their problems, we give 
little initiative to students, our own training and tradition 
incline us to dominate and dictate. Weare convinced that 
we need anew intellectual formation, afresh and relevant 
theology and a Spirituality at the level of the present situa- 
tion. Our difficulties are increased by a lack of comprehen- 
sion and a conservatism onthe part of some of those in 
authority over us. We are caught between the new stirrings 
in the student world on the one hand and our authorities on 
the other. 


Our Dilemma 


4 |f we are to train the students in Gospel ideals, we have 
to be absolutely authentic and the student would tolerate no 
bluff; we have to train them to love the truth and stand for 
justice and protest against all forms of injustice. And when 
they put in practice what we have told them back in college 
or Church they and we get into trouble. The AICUF needs 
and pleads for acceptance with the colleges, the religious 
superiors and the hierarchy, and earnestly requests that the 
legitimate autonomy of the AICUF be respected in the spirit of 
mutual cooperation. . 


The Church We Need 


_5. It seems to us that the situation described above. of 
alienation from Church and God is caused partially, perhaps 
even mainly, by the image the Church has been projecting of 
herself as conservative and unconcerned about the problems 
and sufferings of vast masses of men. A new image has to 
be projected of a Church that is truly and deeply committed 
that is, not immune from the uncertainties and anxieties of 
men oftoday, that is, not complacent or dogmatic but a 
humble partner with the rest of men in the quest for vision 
meaning and relevance, even while its love and loyalty to 
Jesus fees J a search committed to the world 
can inspire the youth and attract th isti : 
ment to the world. em to a christian commit- 
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:: resent Society Demands Radical Changes and 
| New Response From the Church 


= 


: 6. There is objective and urgent need for radical and 
_ ¥apid change inthe society in which we live. There is need 
' to struggle for the total liberation of our people from stru- 
_ tures which do little honourto their human dignity and 
' enslave them and stunt their lives. The Gospel of Jesus 
| convinces us of the obligation of the Christian community in 
| this country to get deeply involved inthis struggle for free- 
| dom, andto becomea sacrament of liberation. Otherwise 
| the Church will no longer appear credible. Already both 
_ ideologically and practically there isa crisis of Credibility 
'. forthe church. That is why those who are committed seek 
' practical solution to problems elsewhere. Dedication there- 
_ foreto radical action is achallenge to the Church coming 
| from the men of today and from Jesus who set effective love 
| asthe Church’s credential. The church as a body is surely 
- aware of this situation and this obligation as in the All India 
| Seminar.—’’Church in India Today 1969’. But it seems 
/ impotent, perhaps unwilling, to do anything about it, and to 
| the young this is exasperating. The situation is to be taken 
seriously. We have reason to think that seminarians too and 
_ sisterhoods are uneasily aware of these changes which 
| demand profound alteration in training and style of life. 


— 


wa i 


| Greater Closeness to the Common Man 


7. Deep-going and vast structural changes in the Church 
are called for ifthe finest and most sensitive to spiritual] 
' values among the youth are to remain within the Church. A 
life of greater simplicity and greater closeness to the com. 
- mon man is an absolute must. A presupposition for this 
_ reform is a clear dissociation of the Church at all levels from 
_ big money, power and influence. The Spirit is already 
upon us with his pressure to turn from glamour and prestige: 
| to progressively democratize our institutions; to train our 
| seminarians, etc., no longer inartificial islands of abstract 
| thought and false security but in concrete life situations with 
| the people; to channel .our priestly and sisterly services 
| through institutions belonging to others than the Churches. 
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A Rethinking of Traditional Theology 


8. Our thought 


We are appealiny for 
type of boys and girls are with us. 


a new and relevant theology. Anew 
They have outgrown the 


structures also require radical reform. — 


Christianity of their childhood and are seeking for an adult — 


faith that has meaning for man in this age of 
technological power and space conquest. They are on the 
way to the discovery of a new form of Christian life and 
action in the world, since the religion of their childhood no 
longer fits the universe in which they find themselves nor 
answers the new questions that are posed by them or to them.. 


This situation is full of hope and promise, and we rejoice in. — 


it. But it obliges us to promote radical rethinking of tradi- 
tional theology, and_ legitimate pluralism in Christian. 
thought, interpretations and approaches. : = ae 


importance of Theology 


9. It is a pity that in the Catholic colleges there is. 
rarely atrained theologian or practical psychologist at the © 


service of students, inspite of the fact that the problems of 
youth are often theological, philosophical and human. We 
are appealing to all concerned to make up this deficiency as. 
soon as possible. | 


Fearless Social Criticism 


10. The image of the Church will be enhanced only if the 
Church engages in serious social criticism, and takes a stand 
on all issues when the rights and dignity of men are 
concerned, and speaks out clearly and boldly so as to 
become the expression and educator of the Christian 
conscience inthe land. This is, of course, the task of the 
Christian hierarchy in our country. But to ensure its regula- 
rity and scientific character it is necessary to leave Catholic 
publications free to undertake courageous criticism of society 


from the standpoint of Jesus. The Indian Social Institute 
should be particularly called upon to help the community’s. 


task of social analysis and criticism. 
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= 11. It is true that historically the official Church has 
_-farely given leadership to change in Church or society. 
Official thinking of course has its own limitations. Today it 
is often only the new contending groups of non-conformists 
_ that can give the required leadership. Authority may find it 

difficult to encourage these groups positively and that is 
-qaite understandable. But all can see to it that these 
-forward- moving Christians are not victimised or isolated in 
amy way. but are retained and made welcome in the Church, 
and their prophetic charism duly respected. 


_ Encounter With Traditionalism Of Catholic 
Institutions 


7 42. We must make particular mention of the ideological 
_ conflict which exists between the values the AICUF seeks to 
- give to the students and the values they come across in our 
_ educational institutions. The socially oriented responsibility 
which we try to impart is countered by the competition and 
- job-orientation of the educational system; the relevant theo- 
fogy we are at pains to teach, is snubbed by old views and 
interpretations which are hardly meaningful today; our effort 
- tO prepare young men and women for an intergrated Christian 
social life is frowned upon by a traditionalism which is 
afraid of the new, even when it is the newness of the Gospel; 
the relevant and personal prayer that we strive to develop in 
our students often comes to hurt against established 
formulae. Our Colleges are surely geared to preparing 
through competitive examinations that class which will 

occupy important jobs and prepetuate the alienation that 

plagues society, and religious men and women have 

become servants of this programme of an unchristian ethics. 

The result is that the AICUF finds it difficult to relate itself 

4to students and to the best values in the Gospel of Jesus, and 

jin modern Christianity. This is a fundamental difficulty to 

which serious thought should be given by all who are 

~ concerned about Christian education of youth. 
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Need For a New Orientation In Our AICUF Train-— 
ing Programmes es 


13. We must confess that the AICUF has found its — 
former programme of training insufficient to bring about 
changes in society and to project our men in the significans 
spheres of modern life where history is being made. It it — 
therefore seriously searching for ways and means of deeper — 
involvement in the life of the country in order to make mean- — 
ingful contribution towards the construction of the § 
fraternal city, God wants to establish here. The movement — 
therefore needs to understand the revolutionary stirrings in — 
our country, and get involved in them critically, discerningly, — 
actively according to the demands of the Gospel. P 


Poonamallee, 2nd January 1972: q 


Towards the Christian Revolution 


( Statement adopted by the AICUF XIX National Leader- 
ship Camp held at Old Goa in May 1971). 


WE, CHRISTIAN University students from all over India, 
assembled at Old Goa for XIX National Leadership Camp of 
the AICUF, onthe ‘‘Christian Revolution’’ pledge our full 
support for the Poonamallee Declaration of January 1971 
and express our determined resolve to leave no stone untur- 
ned to build upa just society through sincere and fearless 
direct confrontation with unjust structures and oppressive 
machinery, no matter where it be found. 


TIME IS running out and it is imperative that the institu- 
tional Church make it clear to all that it is as mucha betra- 
yal of Christ and all He stood for, not to involve oneself 
unreservedly in the revolutionary movements for social justice 
in our time as it is to withdraw from the sacramental life of 
the Church. We, the youth of India, want a Church of poor 
—a Church cevoid of all sign of triumphalism, wealth and 
flamboyance in institutions, ceremonials and life-styles—a 
Church which truly stands out as a meaningful and relevant 
sacrament of Christian values in a developing land. 


A GREAT number of the youth we represent are disillusio- 
ned and frustrated with, as well as alienated from, the 
Church as we know it. Many of us find no meaning in the 
way the Mass, the Sacraments and the whole Christian 
Religion is presented. The traditional presentation of the 
person of Christ too has very little appeal to serious minded 
youth who even‘call his Divinity into question. We would 
like to emphasise ine urgency of the situation - if the Church 
does not take a more positive attitude to the progressive 
movements of our times and base its whole outlook and 
action on an incarnational theology of involvement and 
hope, the Church in India will lose the Indian youth. 


WE EXPECT more confidence and understanding from 
the hierarchy, particulary in the field of Liturgy. We 
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sincerely want to evolve a liturgy that ‘is truly expressive 
of our hopes and convictions uninhibited by traditions and 
regulations: We are sure that our Chaplains and student 
Yeaders have enough Christian vision and common-sense 
to be trusted not to indulge in extravagant eccentricities in 


this line. 


WE STRESS that it is futile to speak of the establish- 
ment of a just society unless the whole educational system 
is geared to that very end. As it is, it merely perpetuates 
and strengthens a careless bourgeois mentality which Is 
inimical to the progress of the country. Very often our Own 
institutions offer facilities which can only be enjoyed by the 
“‘upper alienated classes’’ and thus help it keep the reins of 
power in the hand of aclass, least suited to usher in a just 
_ society. We are determined to see that if any preferential 
treatment or help is given to any class or group it be directed 
to thosé who are poor or have been for long the victims of 
discrimination. We strongly recommend that our students be 
well-versed in the Kothari Commission Report and the other 
relevant documents on Educational Reforms and act as 
pressure groups to ensure their implementation. 


_ WE HAVE not forgotten that a personal transformation 
is the basis of any revolution worthy of the name, hence 
we call upon the Indian youth to interiorise the values we 
have stressed. We accuse ourselves of negligence and 
superficiality on our part untill now. Inspite of the unjust 
system there was a lot we could havedone. Further we 
have failed to realise, express and maintain the dignity of 
work and the necessity of acquiring through tough personal 
effort academic and intellectual competence as well as an 
analytical and critical outlook both towards what we study 
as well as our existential situation. Here we would like to 
underline the humanising value of work, for if a man refuses 
to do work or is denied his right to work, he is unable to 
express his personality through action and is prevented from 
making his contribution to the building up of the society. 


This results in a progressive dehumanisation and alienation 
of his person. 


WE RESOLVE to make a serious attempt to identify 
Ourselves with the masses of India by learning the Indian 
languages, where we do not know them, and attaining pro- 
ficiency in them, by understanding the culture and ethos of 
the people and also through personal contact with them, 
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We would also stress the importance of austerity and simpli- 
city in our own personal lives. In future the AICUF must 
place more emphasis on student groups that involve them- 
selves in concerete situations while simultaneously analys- | 
_ing the related:problems from a theoretical background also. 


Our groups can be effective only when action and thought 
go together. 
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FINALLY, WE wish to profess our love and loyalty to 
' Christ and his Church. It is this very same love and loyalty 
which impels us to use a language which may sound 
rebellious, but really expresses our sincere desire that the 
Church in the modern world be ali that Christ wants it to be, 
as Vatican || has expressed it. 


Aicuf Advisers’ Session 


-Trivandrum April 1972 i 


From April 6 to 12, 1972, Seventy AICUF Advisers, 
“priests, sisters. laymen and women-met at 
Pallotgiri, Trivandrum to share their experiences and 
fo situate themselves in the present trends and 
happenings in the country, in the church and in the 
University student world. A theological reflection on 
the converging lines that emerged from the group 
discussions helped the participants derive new insights 
into their role as student Advisers. At the end of the 
Session a gist of the deliberations was expressed 

in a few paragraphs and accepted by the 

Participants as a true report of their findings. 


We, the AICUF Advisers, feel that the Indian student is 
placed in a situation of conflict today. He is surrounded 
by men and institutions that profess a set of values and often 
practise the Opposite one. The authoritarianism within the 
Indian democracy is a point in question. He is confronted 
with the obvious poverty of the millions and the affluence of 
the selfish few. There is the trend of modernisation standing 
in sharp contrast to the Weight of traditionalism and 
obscurantism. While the Church preaches equality, the con- 
tinued existence of divisions based on caste, class, rite, etc., 
iS a perennial source of conflict to all sincere students, 
There is the tension of defrauded hope, for example, the 
disillusionment caused particularly to potential leaders when 
the expectations raised by Vatican II are not fulfilled in the 
Church. The Church which preaches the gospel of liberation 
often appears to be allied with forces Of Oppression and 
vested interests. The traditional moral teaching of the 
Church in several areas appears not to take into account the 
complexities of modern life. All| this leads to a crisis of 
faith among quite a number of our students. 
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Within the AICUF there is the struggle to be loyal to the: 
Church without losing its authenticity as a movement for 
university students. 


3 When acountry is in the throes of conflict and change 
_ the christian should be in the forefront, finding meaning in, 
and given direction to the corflict andchange. The AICUF 
aS a movement has to be sensitive to the hopes and aspira- 
_ tions, conflicts and tensions of the student world as well as 
_ to the socio-economic and political needs of the country. 
_ It must be committed to a radical transformation of society. 
_ It must have the ability to adapt itself to meet new demands. 
_ The present situation calls fora strenuous and continuous 
effort of theological reflection onthe part of the advisers 
' and students, if the AICUF is to keep pace with the aspirations 
‘a of modern india. Otherwise the youth will be alienated from 
_ the Church. By this stress on socio-economic and political 
change we are not subjecting religion to an ideology sub- 
_ servient to social goals but striving for social goals 
| demanded by the Gospel. This is precisely our task and the 
| meaning of ushering in the Kingdom of God. The Advisers 
' “have to demonstrate by their life and their relation to the 

_ students that religion is nota field, a sector of life, but the: 
_ invasion of the power of the risen Christ and His Spirit into> 
__ those who have the courage to be men”. 


~ 


AICUF National Advisers’ Session 


- Calaitta, ‘75. 


We find ourselves today in an unjust society in which the 


majority of our people are living in conditions of absolute 


poverty. 


Even after 27 years of independence, socialism and 
democracy, the basic needs and rights of our people such. 
as food, *clothes, shelter, education, the right to work and 
the right to equal opportunity have not been met. Whatever 
efforts have been made have been thwarted by the pattern of 
land holdings, the unequal distribution system perpetuated 
by capitalism, the hold of vested interest on mass media, the 
bureaucratic administration and feudalistic structure of our 
society and the elitist and economically biased character of 
Our education all of which support and further the system of 
unequal opportunities and unjust relationships. 


We are certain that this condition of poverty can be 
changed. There is enough scientific knowledge and techno- 
logical know-how in the country today to do it. Despite the 
many progressive’ legislations of the government the 
necessary change has not been possible because the govern- 
ment machinery is deeply embedded in monopoly-capitalism, 
neo-colonialism and landlordism which operate against the 
basic interests of our people. Further the long history of 
casteism and colonialism have deprived our people of the 
will and the ability to react to such a Situation. 


_ Merchants, smugglers, powerful landlords, industria- 
lists and most of the politicians manipulate the institutions 
that make up the social, political and economic life of the 
people: the vast majority of people cannot make use of the 
benefits of the legal system; the police is used in many 
instances against the legitimate democratic protests of the 
people and the students; the administration far from serving 


the peopte serves most often the elite, vested interests and 
money power. 
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We recognize that the values projected by mass media 
and the system of education are capitalistic and against the 
spirit of the Gospel. It breeds individualism, selfishness, 
alienation and inhuman competition and strengthens class 
division in society. 


The political and economic forces outlined above and 
the institutions they control have expressed themselves in 
many of our local situations. Wecondemn the struciures 
that are working against the poor of our country. We fully 
recognize the struggle for justice put up by the Church in 
certain areas but regret our insensitivity as Christians in 
general. The insensitivity, reinforced in many places by 
socially and politically unconcerned Church institutions, too 
often renders the Church incapable of showing effective 
solidarity with that struggle. 


This same insensitivity to the concrete situation of 
injustice and exploitation results in an unconscious but 
visible alliance with the forces of Oppression and is a 
betrayal of Christ and the failure of our discipleship. 


Our awareness of the forces of Oppression existing in 
india makes us realize that our thrust as a Christian commu- 
nity must be in terms of concrete involvement in local 
situations and constant analysis and reflection on these 
concrete experiences and objective realities to uncover what 
-really is happening today. 


However, movements on the part of both Christians and 
non-Christians to respond to the terrible injustice are signs 
of hope. Two cases in instance are: 1._ That of Vettukad 
and the struggle there on the part of Christian youth to 
organise the fisher folk against the vested and exploitative 
interests of big industrialists, 2. That of the students of 
Chaibasa struggling to change the political and economic 
forces io operate inthe interests of the Oppressed of this 
area. That in this movement non-Christian students, who 
have no link with the Church are sacrificing a secure future 
man effort to respond to the inhuman situation is botha 
genuine source of inspiration and motivation for us Christians: 
and also a reminder that we have by and large failed in our 
Christian mission of Liberation. 
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Whereas individuals can play a progressive role in 
change, collectively they tend to work against change, 
because of the mechanisms operating in society. Unless 
individuals, groups, organisations and institutions conti- 
nually analyse their role in society and the structures within 


which they function they cannot hope to contribute to a new. 


social order. We believe that a key to the solution lies in 
developing an ideology that will emerge from our concrete 
involvement in the Indian situation to orient this process of 
analysis, reflection and change. This change can only be 
realised if our efforts are directed towards mass mobilisation 
through mass education. This is possible only if we can 


build ideologically motivated cadre of people committed _ 


to see it through. 


Our stand therefore as a community of Christians and 
as a youth movement must give credible witness both by 


personal change reflected in our life style and joining hands — 


with other organisations and political forces fighting against 
injustice and oppression in the country. 


— ee ——_s 


Search for an Ideology 


: The weakness of the Student Movement all over the 
_ world and more specifically in India is to be largely attribu- 
_ ted to a lack of a definite ideological orientation. Indeed, 
~ lack of ideology in the student movement largely explains its 
_ inability to tackle the fundamental issues of society and 
education. It also explains why the student movement Often 

spends out its energies on minor —not to say trivial—issues, 
apparently unable to mobilize the student world over the 
more fundamental issues of social justice and national 
democracy. It explains the fragmentation of the student 
_ body in countless associations that have hardly any relevance 
_ to the basic socio-economic and cultural problems confron- 
ting the nation. It explains why politicians have it so easy 
_ to exploit students for their own selfish motives. 


_ 


: By refusing to accept a discipline of thought and action, 
_ Student organisations and student groups, isolated one from: 
the other, condemn themselves to impotency as far as vital 
issues Of society are concerned. At the same time they 
allow themselves to become an easy prey to the ambitions — 
f political parties. 


ideological Commitment 


While the forces of exploitation and oppression both at 
the national and international levels are strongly Organised 
and united, the forces for liberation and social justice display 
their weakness in narrow loyalties based on religion, socio- 
-cultural and other restricted considerations, unable to unite 
Over a fundamental understanding of the exploitive forces 
at work in today’s society. This explains how racial 
‘discrimination in South Africa can continue unabated or how 

_ neo-imperialistic powers can appropriate to themselves 87 
_ per cent of the world’s produced wealth leaving in utter 


_ poverty two-thirds of the world’s population and get away 
with it. Forces of oppression can afford to defy the sense 
_ of justice of millions and millions of men precisely because 
' those who would genuinely stand for freedom and dignity 
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eg 
of man are inarticulate, unorganised: they lack a scientific | 


analysis of society that would give them an identity, an 
understanding of the situation, a programme of action, a 
common front. They often lack the courage to make an 
ideological commitment, not aware of the fact that to refuse 
ideological commitment is to commit oneself to the status 
quo of the socio-economic, political and cultural institutions 
which have proved their enslaving action. Those for 


instance, who in the recent past had taken the lead to © 
protest-and fight-against Portugese colonialism, or against 
racial discrimination in South Africa were often belonging to — 
political groups with strong and well articulated ideology, 


while others remained passive spectators. 


A revolutionary theory for change 


Ideology is a key to the understanding of society, to the . 


interpretation of the functioning of its institutions, and to 
effective action. We do not mean here ihe rigid type of 
ideology which would twist the facts in order to fit them 
within its own framework of interpretation of social realities, 
but the type of ideology which takes the social reality as it 
is, in all its complexity and tries to give a rationai, scientific 
interpretation of society. To speak of social change and of 
bringing about a more just social order and at the same time 
to refuse the tool which can effect a radical social trans- 


formation is to display a lack of understanding ofthe — 
historical process in modern times; Indeed, there is no ~ 
example in modern history of fundamental transformation of — 


society having taken place without some sort of ideology to 
guide this transformation. There is much truth in the often 


quoted saying, ‘‘without a revolutionary theory, there can be — 


no revolutionary movement”. The morass in which India tao- 
day finds itself in is largely ths result of a generalised ideolo- 
gical confusion, 


New ideology for educators > 


itis in this context that the whole question of ideolo- 


gical orientation of education and of t - 
ment has to be understood. Of late much Kae buen oe 
and written about an_ instrument of social change Edu- 
cators, principals of colleges, vice-chancellors Government 
officials have met in all sorts of seminars to discuss the 


vexed question—’’‘How to make educational institutions an 
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: instrument of social change?” And yet, except for the few 
_ same platitudes repeated again and again at the end of each 
meeting, nothing tangible has come out. Why is it so? 


5 Precisely because educators have failed to see or did not 


care to face the fact that unless schools and colleges accept 
anew éend definite ideological orientation they will never 
become effective instruments of social change for social 


_ justice. For, social justice cannot be thought of ina vacuum 


but only in relation to the very concrete realities of society, 
10 the actual functioning of its institutions which need an- 
alysis and interpretation. To refuse such analysis and _inter- 
pretation is as good as to refuse to become an instrument of 
social change. The same applies to the student movement. 


Going beyond relief work 


No matter therefore the number of social service groups 
started by an educational institution or a student organisa- 
tion, as long as the ideological commitment is evaded, the 
actual impact of the service is bound to be extremely limited, 
unless perhaps they help to strengthen the unjust functioning 
of the social institutions. A motorist who runs over a 
pedestrian because of some mechanical defect in his car has 
the duty to take the victim to the next hospital. But he also 
has the obligation to see to it that the mechanical defects of 
car are rectified. If he fails to do so and his car goes on 
knocking down people, he becomes acriminal, even if he 
again takes the new victims to the hospital. Similarly the 
one who is part of a socio-economic and political system 
which breeds proverty, illiteracy, social discrimination 
and other forms of social injustices has certainly the duty 
to alleviate the sufferings of the victims of the system, ie, 
to engage himself in some sort of relief work, But he also 
has the strict Obligation to see to it that those structures 
that breed poverty and injustices that are responsible for 
the knocking down of millions of defenssless and empove- 
rished people are radically transformed insuch a manner, 
that they will stop knocking down people and breeding a 
dehumanizing poverty. He must also see that the type of 
relief work in which he engages himself in is of sucha 
nature as not to delay the radical transformation which 


alone can liberate man. 
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Abettors in crime 


One example may further illustrate what has been said 
so far. There are in India almost 85 million children under 
the age of 6 and we are told that the mortality rate for those 
below 5 is 40. The rest will carry the scar of malnutrition 
through their lives in large numbers. On the other hand 
we are quite aware that while children are dying prematurely 
because of malnutrition a lot of money is being spent by the 
Government and by rich people on things which are not so 
necessary, not so urgently needed. As a matter of fact, to 
spend on things that are totally superfluous when children 
do not get the minimum necessary to grow normally, it 
becomes a crimes. In the measure we refuse to look at 
this fact, we, in a real way, share in the responsibility for 
the premature death of these children with the rest of society 
of which we are a part. We may undertake some kind of 
children welfare projects in slums or villages. But as long 
as we leave untouched the STRUCTURES (economic, 
political, social, educational) which are responsible for the 
large scale of malnutrition of children we have not tackled 
the root cause of that injustice. This impl'es that we have 
an ideology against which we evaluate the institutions of 


our society. 


Why question past AICUF Programmes? 


But some may ask’’why all this talk about ideology?’‘After 
all, has not the AICUF lived very well without it in the past. 
We were then practical: if some felt that social. work had to 
be done and students were interested in a project, we did it 
if others were interested in ‘‘leadership programmes’ 
wishing to acquire ‘‘leadership techniques’’‘ the AICUF was 
there to help them. Or again if some others felt that the 
need of the day were ‘‘socials’’ which would bring together 
boys and girls in a society where an excessive segregation 
of the sexes existed, the AICUF would organise such 
meetings. Why this sudden questioning of our activities 
in the name of an ideology?’ 


The fact is that all these activities largely corresp 
to one stage of the transformation of adie: suietety aaa 
is going On at accelerated speed since Independence. And 
as such they were good, adapted to the needs of the day 
But society is not Static. As it progresses in history new 
needs arise demanding appropriate responses. It questions 
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itself on many things. So also, the AICUF as a student 
movement has responded to the new needs of our society 
in the oppressed masses of our society. This calls for 
constant evaluation and self-criticism of AICUF’s pro- 
grammes, projects and activities. 


To day the Student of the AICUF use scientific tools of 
analysis to understand the various oppressive structures and 
institutions of our society, in order to motivate them to take a 
definite stand with the oppressed sections of our people and 
struggle with them for justice and equality. This commit- 
ment of the AICUF for the exploited millions in our country 
has come about through a process of evolution and progress 
of ideas. Hence, AICUF ideology is not something static, 
but a result of an evolution of ideas and a thinking process 
from the experiences and involvement of the students in the 
india reality over the years. 


Accelerating Changes in Indian sciety 


We said previously that Indian society is going through a 
process of accelerated changes. Why? Because Indian 
Society in the Past fifty or hundred years has made an 
ir creasing use of science and of the new scientific discoveries 
resulting in the development of new types of technology, new 
forms of production, new types of social relation simultane- 
ously evolving new sets of values and social attitudes, all 
embedded into new institutions social, & economic, political, 
cultural. educational. 


What characterises the man of today is the fact that 
systematic work in the social sciences has provided an acute 
awareness ofthe political and social environment, a new 
sensitivity to the assumptions that underline and control society 
as well as to the analysis of social structures and to persons 
who constitute a society. Indeed, this perception could be 
so acute among a section of the educated youth, the Naxalites, 
that they sacrificed everything for the sake of their ‘‘ideology”. 


Towards real freedom 


Whether we like it or not, each one of us has received an 
ideology from the society in which he was born and in midst 
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of which he was educated and in which he lived. Our — 
attitudes. to social instituions, the values which guide our life — 
and the assessment of persons and daily happenings around us 
are determined by it. We become really free only on the day 
when we have accepted to put into question all these values 
and:attitudes in order to make ours this or that ideology, fully 
using our critical faculty in this process. Creative leadership 
presupposes that one has undergone this process, 


Fulfilling the message of Christ. 


To help students and educators in this process of critical 
assessment of society in view of its transformation is one of 
the essential roles of a University Students’ movement. To 
refuse this task is to condemn oneself to stagnancy. To accept 
this challenge is to accept to become creative in the social 
and political life of men around us—ultimately it is to accept 
to take the first step towards the transformation of institution 
into new ones which will do greater justice to the poor, 
thus fulfilling the command of the central message of Christ. 


Project Know-India 


introduction: 


The AICUF has passed through many different phases as 
reflected by its orientation in different periods. Each new 
orientation has been evolved as a result of the concrete 
experience of preceding periods. : 


Therefore in order to ensure that we are moving in the 
right direction, we have to review our concrete experience 
and based on this evaluation, plan for the future. 


The early seventies brought with them great ideological 
fervour & this is reflected by the famous Poonamallee Decla- 
ration of Dec. 1970 and the Goa and Trivandrum declaration 
that followed in the next 2 years. As seen fromthe content 
of these declarations, students and chaplains expressed their 
concern at the growing poverty & exploitation in the country 
& pledged to work forthe liberation of men from all forms 
of injustices & exploitation. But gradually it was realized 
that these declarations reflected the thinking of a few 
students and that the vast majority of students inthe AICUF 
were traditional in their approach to the problems around 
them. They were content with such programmes as Bible 
Study, Personality Development and little Social work. 
There were also small groups of students involved in concrete 
projects (such as in slums, night schools, villages, etc.) at 
the local level, whose work was not known to the movement 
at large. It was in order to bridge the cap between the 
intellectual thinking in the AICUF and the experiences of the 
local students involved in projects that the idea of Project 
Know-India was born in Aug. 1972. 


Project Know-India: 


The AICUF is a movement with 265 units both locality & 
college units scattered over the length & breadth of the 
country. If each of these units took up areal life-sjtuation 
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in or around their area, in the college or locality, it would be — 
a Starting point. 


It did not matter what sort of a situation it is-economic, 
- cultural, social, educational or religious. The idea behind 
the project is that students would have a first hand confronta- 
tion with the group of people who form the rea! India, and 
from these confrontations, be able to identify themselves 
with the problems of these people, their hopes and ambitions, 
their frustrations, and disappointments and finally to help 
these people uplift themselves. 


The Booklet ‘Project Know-India’ published in Jan. 1973 
gave a broad framework of study and involvement in local 
situations. It provided the general guidelines of how to 
study and relate social, economic-cultural & political 
problems to each other. This was done throu case- 
Studies, analysis of a survey conducted in a village, etc. 


The response of the students at the local level was 
encouraging as is seen from the reports of two National 
Seminars held in Dec. ‘72 and Dec. ‘73 to evaluate the 
projects undertaken at the local level. The reports reflected 
the thinking of the students-that the local projects (e.g. night 
schools, development & rehabilation programmes, dispen- 
saries, etc,) helped them to be in touch with reality and the 
people, while the Seminars on ‘Project Know-India’ helped 
to share and evaluate experiences. 


Need for an ideology. 


The most important point that emerged as a result of 
these two Seminars was the need for an ideology and strategy 
of action that was scientific. 


It was realised that this ideology can be developed only 
through constant study of problems with the help of books 
and magazines .and also through concrete involvement with 
the people through the projects. 


While the students had to continue their involvement 
with the people through the projects, concurrently they had 
to gain more and more knowledge about the social, economic 
and political situation in the country. That is, they had to 
develop an analysis of society which is the first step towards 
acquiring an ideology. 
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Thus when project know-India was launched stress was 
en starting projects and on ‘getting involved’ with the people. 
But now it is recognized that equal importance must be given 
to a deep and serious study of the country with the aid of 
books and magazines. It was also realized that the AICUF 
programmes should be modified to include a serious study 
of the programmes of the country as part of the programme. 
A booklet ‘AICUF programmes: Search for Relevance’ was 
brouyht out which gave examples of the types programmes 
held in AICUF (Seminars on education, Films, Journalism, 
Work Camps, etc.) and incorporated the aspect of study in 
the model programmes given in the booklet. 


The need for study has ledtothe development of a 
documentation centre at the AICUF National Secretariate. 
Books magazines and newspapers on various subjects are 
documented and whenever a programme is held at the 
National Secretariate, students are helped to make use Of it so 
that they can study problems objectively andin depth and 
relate the study to their concrete experiences in their projects. 


Further the 250 Advisers helping on a Volunteer basis the 
different AICUF groups needs constant updating in orienta- 
tion, information and skills. The National Centre brings to- 
gether small group of Advisers for this purpose. They too 
benefit fromthe Documentation Centre and other facilities 
available atthe centre. This task of continually affording 
training facilities to advisers we consider of prime importance 
if the floating population of student groups have to be 
given the right type of intellectual and methodological train- 
ing The advisers act asa constant in the functioning of 


groups. 


Regional Documentation Centres: 


Documentation Centre at the National Secretariate cannot 
adequately serve the needs of the students at the local level. 
Thus in order that books and magazines on various subjects 
be made easily available to students, regional documentation 
Centres have to be started. These documentation centres 
will be managed by the regional chaplain and he will make 
the books & magazines available to the students whenever a 
programme is held in any part of his region. 
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These Regional Documentation Centres are also impor- — 
tant in that they can collect relevant books and magazines 
in the local language. Facts on regional problems also ~ 
could be collected, which could be shared with groups — 
from other parts of the country. . ty 


Also a group of students who are interested in Journalism 
could bring out a publication in the regional language giving 
current information on various problems as presented in 
the books and magazines that are available only in English. — 
Actually magazines published in regional languages arenot 
only training students in Journalism but difuse AICUF 
thinking on human and social questions to a wider audience 
of college students. 


Oe ee TE eee 
326, V Main, | Block ™ 
Koramongala 


Banga!lore-560034 


All India Catholic University 
Federation Central Committee Meeting 


22nd - 27th July ‘79 — Madras 


introduction :- 


The C.C.M. Statement was drafted in 1979 by the Central 
Committee Members who felt the need of clarifying their own 
objectives and of giving the movement a° commomorientation. 


Common objectives are derived froma common shared 
vision. After lengthy discussions they succintly projected 
the final goal or vision towards which the movement will 
Strive to make it real. A vision is not a static statement 
but a dynamic goal always in the process of being further 
clarified and its many components more clearly delineated. 
It is derived from our viewpoint of man and society. 


What. we like our members to do is to constantly clarify 
their goal ‘and have a clear and growing frame of reference 
which will guide their thought, study, and action. For this 
we need to be well acquainted with the Scriptures and be 
sensitive to the deeper aspirations of our people, the discove- 
ries of modern human sciences and an actual experiential and 
intellectual perception of the social situation and societa 
relationships. 


Hence our immediate objectives follows: ‘‘TO enable 
Our student .......0.+- 


To achieve our final and immediate objectives we need to 
chalk out certain main thrusts or approaches. Eight have been 
listed in the statement as most ‘important and - necessary for 
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this purpose. And it is up to the units to organise their pro- 
amine and activities along these lines. Thus they will 
find that many of their past activities have little relevance — 
so the acheving of our final and immediate goals. These 
thrusts wil! also aid them to evaluate their activites and plan = 
rightly for the future. | . ite or Sa 


GOAL AND THRUSTS OF AICUF 


GOAL 


To bring about the transformation of the present ceste= 
ridden semi- feudal - capitalist Indian Society into anew ~ 
society that will be free from every form of exploitation, 
alienation and oppression. Justice, 1reedom and brotherhood 
will characterize that society, where man will be truly 
human, as the Gospel demands, e i 


IMMEDIATE OBJECTIVE 


To enable the students (individuals and groups, Christians 
and non-Christians) and, to the extent possible, others to 
develop a critical awareness of the present Indian situation, 
to cultivate a deep concern for the oppressed and the — 
marginalized and effectively commit themselvesto the task | 
of building anew man anda new society. ‘on 


MAIN THRUSTS 


1 To be sensitive to situations of injustice, articulate the 4 
issues and get involved through meaningful action. % 


2 To foster and create an understanding of leadership inthe © - 
service of the masses and in communion with them.. 
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3° Critical study and analysis of society with scientific 
tools,  ~ 


4 To create critical consciousness within the university 
milieu so that we bring about appropriate university 
_ teforms. Study and research and, in general, the whole 
university community should be made sensitive and 
respOnsive to the needs of the masses. 


To be in contact andin oneness with rural and urban 
groups working for the cause of social reconstruction. 


Through Eucharistic sharing, prayer, study and reflec- 
tion - to acquire a critical understanding of faith’so as 
to be fully responsive to the demands of the gospel, 
as related to the concerns of man. 


] To bea Prophetic elament in the Church so that the 
_ Church plays her role in tha total liberation of man. 


In all our study and action to opt for the poor and the 
marginalised. 


“The Search for Relevance’ - AICUF Programmes 
A Sequel to ‘’Project Know India‘’ 


e Learning through Doing’’ (in one Volume) 
Social Awareness 


_ The Making of an Effective Leader 
_ Education for Social Change 


Synod of Bishops, Second General Assembly 
(Nov. 30, 1971) 


- Notes on Prayer 


» Indian Situation 


Paulo Freire’s Thought and Methodology 


AICUF Documentation Service - important articles , 


Papers etc. On socio - economic, political, cultural, 
educational and religious topics, 


We are born in an unjust society 
We are determined not to leave it © 
as we have found it......... 


Es en 


The Church’s task in sins Series 
the suffering is no 


than that of oneaen 2 theg yes 
realise their rights and to struggle f for Gheab ric rts e/ 
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